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Abstract 

This paper examines the biblical usage and theological function of “clouds” (ʿānān, ʿāb, 
nephelē) in both Testaments and argues that their consistent meaning as theophanic media of 

divine presence invalidates the preterist interpretation of Revelation 1:7. Preterism’s thesis that 
“coming with clouds” signifies divine judgment symbolized through the Roman destruction of 
Jerusalem in A.D. 70 depends on a semantic redefinition unsupported by lexicon, grammar, or 
canonical precedent. 

Drawing upon lexical evidence from BDB, HALOT, TDOT, TDNT, and BDAG, this study 
establishes that “clouds” in Scripture never denote abstract judgment; rather, they function as the 
visible vehicle of Yahweh’s or Christ’s presence and glory. A canonical survey from Sinai (Exod 
19–24), through the Temple (1 Kgs 8), the Prophets (Isa 19; Dan 7:13), the Gospels (Matt 17:5; 
24:30), and Acts 1:9–11, to Revelation 1:7 demonstrates unbroken continuity in this meaning. In 
every instance, “coming with clouds” implies personal manifestation, not metaphorical 
visitation. 

The paper further exposes the logical and hermeneutical fallacies underlying preterism, including 
category error, equivocation, false dichotomy, and circular reasoning. It contrasts them with the 
literal-grammatical method historically upheld by orthodox interpreters such as Ryrie, Berkhof, 
and Craven. It concludes that the futurist reading of Revelation 1:7 Christ’s literal, visible return 
in glory alone satisfies the criteria of linguistic integrity, historical fulfillment, and theological 
coherence. Thus, the “clouds” of biblical revelation do not conceal judgment but reveal glory, 
reaffirming the eschatological hope of the Church: that the same Jesus who ascended in a cloud 
shall come in the same manner, and every eye shall see Him. 

Keywords: Revelation 1:7; clouds; theophany; preterism; futurism; hermeneutics; lexical 
analysis; eschatology; prophecy fulfillment; Second Advent. 
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1. Introduction 

The interpretation of Revelation 1:7 “Behold, He cometh with clouds; and every eye shall see 
Him”—has long divided eschatological schools of thought. Within the preterist tradition, this 
verse is understood as a metaphorical reference to Christ’s invisible “coming in judgment” upon 
Jerusalem in A.D. 70, a view that requires “clouds” to signify divine wrath rather than visible 
theophany. The futurist and historicist traditions, by contrast, read the verse as a literal prophecy 
of Christ’s future, visible return in glory. The present study aims to resolve this interpretive 
conflict by examining the biblical usage of clouds as a theological symbol and by evaluating 
the preterist claim against the linguistic and canonical evidence. 

The question is not merely semantic. If “clouds” in Scripture function primarily as theophanic 
vehicles of divine presence, then the preterist reinterpretation of Revelation 1:7 collapses at the 
lexical level. Conversely, if “clouds” can legitimately signify divine judgment in an abstract 
sense, the preterist position could claim textual precedent. Establishing the correct usage is 
therefore foundational to every subsequent hermeneutical and eschatological conclusion. 

This inquiry proceeds through a threefold method. First, it performs a lexical analysis of the 
relevant Hebrew and Greek terms ʿānān ( ןנָעָ ), ʿāb ( בעָ ), and nephelē (νεφέλη)—to determine their 
semantic range and contextual associations. Second, it traces the canonical development of the 
cloud motif from the Pentateuch through the Prophets, Gospels, and Apocalypse, identifying its 
theological continuity. Third, it assesses the hermeneutical validity of the preterist 
interpretation, evaluating it against the literal-grammatical method historically endorsed by the 
Church and standard principles of logic and linguistic analysis. 

The hypothesis advanced is straightforward: throughout Scripture, “clouds” serve as visible 

manifestations of divine presence and glory, never as abstract metaphors for judgment. The 
consistent theophanic pattern—from Yahweh’s descent upon Sinai to Christ’s ascension and 
promised return demands that Revelation 1:7 be read as a prophecy of literal appearance, not 
symbolic retribution. The study, therefore, defends the futurist reading as both lexically sound 
and theologically coherent. 

This introduction thus situates the argument within its broader theological stakes: the reliability 
of biblical language, the integrity of prophecy, and the nature of divine revelation itself. If the 
imagery of clouds can be transformed from presence into absence, from visibility into 
invisibility, then the link between God’s word and God’s act is severed. To safeguard that link, 
the analysis that follows will demonstrate that the “clouds” of Scripture reveal—not conceal—
the glory of the coming Christ. 

2. Preterism’s Hermeneutical Requirement 

The preterist system of eschatology rests upon a single interpretive necessity: that the prophetic 
“comings” of Christ predicted in the Gospels and Revelation must have been fulfilled within the 
first century. This requirement arises from the preterist reading of temporal indicators such as 



Behold, He Cometh with Clouds by Je4rey Bramlett 

 

5 

 

“this generation shall not pass” (Matt. 24:34), “some standing here shall not taste of death” 
(Matt. 16:28), and “the time is near” (Rev. 1:3). Convinced that these statements demand an 
immediate fulfillment, preterists reconfigure every prophetic element—signs, symbols, and 
comings—into events culminating in A.D. 70. Consequently, the “coming with clouds” of 
Revelation 1:7 is reinterpreted not as a visible advent, but as a metaphor for divine judgment 
manifested in the Roman destruction of Jerusalem. 

This interpretive strategy, however, is not derived from lexical or contextual analysis of the 
biblical text; it is imposed upon the text by a chronological constraint. Because no visible 
coming of Christ occurred in the first century, preterism must redefine the nature of His coming 
to preserve the system’s internal consistency. In effect, the hermeneutical control is not the 
meaning of words or the pattern of revelation, but the perceived necessity of defending Christ’s 
veracity against an imagined prophetic delay. The theological motive is understandable, but the 
interpretive method is circular: the premise that fulfillment must be first-century dictates the 
conclusion that “coming” cannot be literal. 

To achieve this redefinition, preterism depends upon a crucial semantic shift: it must assert that 
“clouds,” which in Scripture consistently denote divine presence, can instead signify divine 
judgment without visible manifestation. The Roman armies, under this view, became the 
historical medium of Christ’s invisible return. Theophany becomes metaphor; glory becomes 
judgment; and visibility becomes symbolism. This transformation is not an exegetical discovery 
but a hermeneutical necessity—a move made to preserve the system, not to reflect the language 
of the text. 

Such a maneuver entails serious consequences for biblical theology. It divorces the event from 
the symbol, the referent from its expression. Where Scripture uses “clouds” to signify the 
manifestation of God’s presence, preterism reads concealment. Where Daniel and the Gospels 
describe the Son of Man “coming with the clouds of heaven” (Dan. 7:13; Matt. 24:30), preterism 
substitutes a metaphorical judgment unseen by the world. The irony is evident: to defend the 
immediacy of prophecy, preterism abandons the visibility of revelation. 

Moreover, by redefining “coming” as “judgment,” preterism introduces a category confusion that 
undermines biblical consistency. In Scripture, God’s judgment may accompany His coming, but 
His coming is never equated with judgment itself. The cloud signifies His presence in 

judgment, not judgment in place of presence. Thus, the preterist must flatten a rich theophanic 
motif into an abstract theological idea, severing it from the historical reality that gives prophetic 
language its meaning. 

This section, therefore, identifies the interpretive pressure that drives the preterist position and 
the hermeneutical cost of maintaining it. To sustain its system, preterism must redefine the 
biblical lexicon and recast the nature of divine revelation. The following sections will 
demonstrate that this redefinition lacks both linguistic warrant and canonical precedent. When 
the biblical data are allowed to speak in their ordinary sense, the “clouds” of Revelation 1:7 
cannot be instruments of hidden judgment; they are the radiant chariot of the revealed Christ. 
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3. Lexical and Semantic Study of “Cloud(s)” 

3.1 The Lexical Foundation: Hebrew and Greek Terms 

The biblical vocabulary for “cloud(s)” is dominated by two Hebrew roots— ןנָעָ  (ʿānān) and ָבע  

(ʿāb)—and one Greek equivalent, νεφέλη (nephelē). Each of these terms retains a stable, 
concrete meaning throughout the canon, signifying a visible atmospheric or theophanic cloud. 
None carries the abstract sense of divine “judgment” apart from manifestation. 

In the Hebrew Scriptures, ʿānān refers broadly to a “cloud-mass” or “covering” that veils 
heaven. ʿāb denotes a “dense” or “thick” cloud, emphasizing grandeur or darkness. The 
Septuagint renders both by nephelē, which continues unchanged in New Testament usage. 
Across all three languages, the word group denotes what can be seen—literal vapor or 
theophanic radiance—not an invisible symbol of wrath. 

This linguistic consistency is confirmed by every major lexicon. Brown–Driver–Briggs defines 
ʿānān as “cloud-mass, especially theophanic cloud” and ʿāb as “thick/dark cloud,” citing Exodus 
13:21; 19:9; 24:15–18; 1 Kings 8:10–11; and Psalm 18:11–12 as representative uses.¹ HALOT 
describes ʿānān as “cloud accompanying manifestations of Yahweh’s presence,” with only 
occasional poetic similes for transience (Hos. 6:4; Job 7:9).² TDOT affirms that ʿānān “serves as 
the visible medium of Yahweh’s self-revelation.”³ Similarly, BDAG defines nephelē simply as 
“cloud,” noting its literal or theophanic senses (Matt. 17:5; 24:30; Acts 1:9; 1 Thess. 4:17; Rev. 
1:7) and listing no metaphorical meaning for “judgment.”⁴ 

Thus, lexically, “cloud(s)” function as phenomenal realities—either atmospheric or 
revelatory—not abstract symbols. Their figurative value derives from the literal phenomenon, 
never the other way around. 

3.2 Literal Atmospheric Usage 

The literal, meteorological use of “clouds” forms the base sense from which theological usage 
develops. Examples include 1 Kings 18:45 (“the heavens became black with clouds and wind”), 
Job 36:29, Psalm 147:8, and Ecclesiastes 11:3. In these passages, the term refers to observable 
weather, without symbolic intent. This ordinary usage grounds the figurative extensions found in 
theophanic contexts: just as physical clouds cover, move, and fill the sky, so the divine presence 
may visibly cover, move, and fill creation. 

3.3 Clouds as Theophanic Manifestation 

The preeminent theological use of “clouds” appears in the theophanies of the Pentateuch and the 
historical books. At the Exodus, “the LORD went before them by day in a pillar of cloud to lead 
them the way” (Exod. 13:21–22). The same ʿānān that guided Israel also concealed divine glory 
too brilliant for human sight (Exod. 14:19–20). At Sinai, God declared, “Lo, I come unto thee in 
a thick cloud, that the people may hear when I speak with thee” (Exod. 19:9). The people saw the 
cloud resting on the mountain, accompanied by thunder and fire (Exod. 19:16–18). Again in 
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Exodus 24:15–18, “the cloud covered the mount, and the glory of the LORD abode upon Mount 
Sinai.” Later, at the completion of the Tabernacle, “a cloud covered the tent of the congregation, 
and the glory of the LORD filled the tabernacle” (Exod. 40:34–35). 

In each instance, the cloud functions not as a mere symbol but as the physical vehicle of God’s 

manifest presence. When Solomon dedicates the Temple, “the priests could not stand to 
minister because of the cloud: for the glory of the LORD had filled the house of the LORD” (1 
Kgs 8:10–11). The “cloud” and the “glory” are synonymous expressions of divine revelation. 

3.4 Clouds as Angelic Entourage 

Several passages directly link clouds with the angelic hosts that accompany divine appearances. 
Psalm 104:3 describes God as “making the clouds His chariot” and “walking upon the wings of 
the wind,” while Psalm 68:17 declares, “The chariots of God are twenty thousand, even 
thousands of angels.” Daniel 7:13 “one like the Son of Man came with the clouds of heaven”—
develops this imagery further: the “clouds of heaven” represent the visible accompaniment of the 
heavenly court as the Son of Man approaches the Ancient of Days. The “clouds” therefore 
signify not gloom or wrath but the radiant retinue of divine glory. 

This theophanic-angelic pattern persists in the New Testament. When Christ ascends, “a cloud 
received Him out of their sight” (Acts 1:9). The attending angels then announce, “This same 
Jesus… shall so come in like manner as ye have seen Him go into heaven” (Acts 1:11). Paul 
echoes the same imagery in 1 Thessalonians 4:17: believers “shall be caught up together with 
them in the clouds, to meet the Lord in the air.” The “clouds” thus mark the visible atmosphere 
of divine presence surrounding Christ and His saints. 

3.5 Clouds and Glory: Consistent Symbolism Across Testaments 

The intimate association between “cloud” and “glory” (kābôd) is constant. In the Old Testament, 
the cloud both conceals and reveals—the veil of divine transcendence and the medium of divine 
manifestation. In the Gospels, that same motif climaxes at the Transfiguration: “a bright cloud 
overshadowed them, and behold a voice out of the cloud” (Matt. 17:5). The phrase nephelē 

phōteinē (“bright cloud”) indicates luminous revelation rather than dark storm. The disciples 
witness what Israel saw symbolically at Sinai in a visible manner. Thus, when Jesus later 
declares that the Son of Man will come “on the clouds of heaven with power and great glory” 
(Matt. 24:30; Mark 13:26; Luke 21:27), He draws upon the same theophanic pattern: the clouds 
signify unveiled divine majesty. 

Revelation 1:7 completes this trajectory. The Greek meta tōn nephelōn (“with the clouds”) 
mirrors the LXX of Daniel 7:13 (erchetai epi tōn nephelōn tou ouranou). The preposition meta 
denotes accompaniment, not instrumentality; it means “together with,” not “by means of.” 
Christ’s coming “with clouds” thus means His arrival surrounded by the clouds of heavenly 
glory, not through clouds of judgment. To reinterpret “meta” as “through” or “in the form of” is 
both grammatically indefensible and hermeneutically arbitrary. 

3.6 Absence of Judgmental Metaphor 
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No passage in Scripture uses “cloud(s)” as an abstract synonym for “judgment.” Even in 
prophetic or apocalyptic contexts where clouds accompany divine wrath (e.g., Ezek. 30:18; Joel 
2:2; Zeph. 1:15), the imagery describes cosmic phenomena that attend the Lord’s appearing, 
not metaphors detached from that appearance. In these scenes, God comes in the clouds to judge, 
not as the clouds representing judgment. The distinction is decisive. 

Preterism’s reinterpretation commits a category error, conflating the manifestation of divine 
presence with the means of divine action. The biblical authors never employ “clouds” as an 
independent emblem of judgment; they use them to signify the physical accompaniment of the 
divine Judge Himself. To read otherwise is to exchange theophany for abstraction. 

3.7 Summary of Lexical Findings 

Term Strong’s 
Primary 

Meaning 
Theophanic Use 

Abstract Judgment 

Sense? 

ʿānān H6051 
Cloud-mass, 
covering 

Visible presence of Yahweh (Exod. 
19; 40:34–35) 

❌ No 

ʿāb H5645 
Thick or dark 
cloud 

Manifest majesty, divine chariot (Ps. 
18:11–12; Isa. 19:1) 

❌ No 

nephelē G3507 
Cloud, visible 
mass 

Theophanic glory (Matt. 17:5; Acts 
1:9; Rev. 1:7) 

❌ No 

Across every occurrence, “cloud(s)” function as literal and theophanic phenomena. They may 
accompany judgment but never symbolize it in abstraction. When God “comes in clouds,” He 
comes personally, visibly, and gloriously. The preterist abstraction, by contrast, lacks lexical 
warrant and reverses the semantic direction of the text: it treats revelation as concealment and 
visibility as metaphor. 

The lexical data thus form the first line of defense for the futurist interpretation. The “clouds” of 
Revelation 1:7 are the same clouds of Sinai, of the Temple, of Daniel, and of the Ascension—the 
clouds of divine glory that herald the literal, visible return of the Son of Man. 

 

¹ Brown, Driver, and Briggs, Hebrew and English Lexicon of the Old Testament, 721, 777. 
² Koehler and Baumgartner, HALOT, 858–59, 775. 
³ H.-J. Fabry, “ʿĀnān,” in TDOT, 11:154–62; idem, “ʿĀb,” TDOT, 11:166–70. 
⁴ Bauer et al., BDAG, 669. 

4. The Canonical Function of Clouds in 

Theophany 

4.1 From Lexicon to Canon 
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The lexical analysis above demonstrates that “clouds” (ʿānān, ʿāb, nephelē) are consistently 
literal and theophanic. Yet the meaning of these terms becomes even clearer when examined 
within the narrative and theological framework of Scripture. From the Torah to the Apocalypse, 
clouds accompany moments of divine manifestation, marking the visible descent, habitation, or 
return of the divine presence. The canonical continuity of this imagery establishes an unbroken 
theology of revelation: God is seen in the cloud, speaks from the cloud, and acts through the 
cloud. The imagery is never reversed or emptied of its visible sense. 

4.2 The Foundational Theophany at Sinai 

The first sustained appearance of the cloud as divine presence occurs at Sinai, where Yahweh’s 
covenant with Israel is revealed in fire and smoke. God declares, “Lo, I come unto thee in a thick 

cloud, that the people may hear when I speak with thee” (Exod. 19:9). The thick cloud (ʿāb) is 
not a metaphor of judgment but a manifest sign of presence. The people see the cloud cover the 
mountain and hear the divine voice (Exod. 19:16–18). The visible descent of the Lord in the 
cloud establishes three theological constants that govern all subsequent usage: visibility (they 

saw the glory), audibility (they heard His voice), and revelation (He spoke from the cloud). 

When the covenant is ratified (Exod. 24:15–18), “the cloud covered the mount, and the glory of 

the LORD abode upon Mount Sinai.” This relationship between cloud and glory (kābôd) 
becomes paradigmatic. In Exodus 40:34–35, at the completion of the Tabernacle, “a cloud 

covered the tent of the congregation, and the glory of the LORD filled the tabernacle.” The same 
theophanic cloud that rested on Sinai now dwells with Israel. It is both veil and revelation: 
concealing the unendurable brightness of deity while signifying His intimate nearness. 

The Pentateuch therefore defines the “cloud of the LORD” (ʿānān YHWH) as the visible 

embodiment of divine presence, a portable Sinai accompanying the people (Num. 9:15–22). 
This meaning cannot later be reversed without rupturing the entire canonical logic of revelation. 

4.3 The Temple Continuation: Presence and Glory 

The cloud reappears when Solomon dedicates the Temple, extending the Sinai pattern from tent 
to sanctuary. The Chronicler records that “the house was filled with a cloud, even the house of 

the LORD; so that the priests could not stand to minister… for the glory of the LORD had filled 

the house of God” (2 Chr. 5:13–14; cf. 1 Kgs. 8:10–11). Again, the cloud signifies divine 

occupation, not divine anger. It is the visible token that Yahweh has taken residence among His 
people. 

Psalm 97:2 later reflects on this same reality: “Clouds and thick darkness are round about Him: 

righteousness and judgment are the habitation of His throne.” Here, “clouds” denote the majesty 
and mystery of the divine throne, not a storm of judgment. The “darkness” expresses 
transcendence; the “clouds” conceal unapproachable light. The theological function remains 
consistent: to mediate divine presence within creation. 

4.4 Prophetic Development: Clouds and the Day of the LORD 
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The prophets inherit and expand the Sinai–Temple tradition. In texts describing the “day of the 
LORD,” clouds accompany divine intervention in history. Joel 2:2 and Zephaniah 1:15 speak of 
“a day of darkness and gloominess, a day of clouds and thick darkness.” Preterists often cite 
these verses to argue that “clouds” symbolize judgment. Yet within prophetic idiom, these are 
not abstract metaphors but apocalyptic descriptions of divine manifestation—the storm-cloud 
theophany that signals Yahweh’s arrival. The day is “dark” not because God is absent but 
because His glory overwhelms the created order. 

Even Isaiah 19:1—“Behold, the LORD rideth upon a swift cloud, and shall come into Egypt”—
illustrates this theophanic rather than symbolic sense. The imagery of “riding upon a cloud” is 
parallel to Psalm 104:3, “He maketh the clouds His chariot.” Both describe movement and 

manifestation. Yahweh’s “coming” in Isaiah 19 is not through another agent but in His own 
presence and power. The idols tremble because He appears. Thus, even when the outcome of the 
theophany is judgment, the “cloud” itself remains the sign of His presence, not a cipher for the 
judgment event. 

4.5 Daniel 7:13: The Son of Man and the Clouds of Heaven 

Daniel 7:13–14 provides the most decisive development of the cloud motif: “I saw in the night 

visions, and behold, one like the Son of Man came with the clouds of heaven, and came to the 

Ancient of Days.” The “clouds of heaven” (ʿim ʿananê šemayā) denote heavenly accompaniment 
and exaltation. The Son of Man approaches the divine throne enveloped in the same clouds that 
signify Yahweh’s glory elsewhere in Scripture. This is not a symbol of destruction but of 
coronation. 

The Aramaic phrase underscores movement toward God, not judgment upon man. The Son of 
Man’s coming “with the clouds” represents entrance into the divine court to receive authority 
and dominion. The LXX translation (erchetai epi tōn nephelōn tou ouranou) becomes the 
linguistic and theological foundation for the New Testament’s use of the expression “coming 
with clouds.” Every later occurrence—whether in the Gospels, Acts, or Revelation—echoes 
Daniel’s exalted vision. 

4.6 The Synoptic Gospels: The Son of Man Motif 

Jesus adopts Daniel’s vision explicitly. In the Olivet Discourse, He declares, “Then shall appear 

the sign of the Son of Man in heaven… and they shall see the Son of Man coming in the clouds of 

heaven with power and great glory” (Matt. 24:30). Before the Sanhedrin, He confirms, “Ye shall 

see the Son of Man sitting at the right hand of Power, and coming with the clouds of heaven” 
(Mark 14:62). These sayings directly identify the Son of Man with the theophanic cloud-bearer 
of Daniel. The “coming” is personal, visible, and glorious. 

The Transfiguration (Matt. 17:5) provides a foretaste of this eschatological reality: “a bright 

cloud overshadowed them, and behold a voice out of the cloud.” The “bright cloud” is the same 
luminous presence that filled Sinai and the Temple. The disciples witness the unveiled majesty 
that will accompany the future return. The “cloud” is therefore not a poetic metaphor but a 
visible envelope of divine glory that will again appear at the Parousia. 
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4.7 The Ascension and Promise of Return 

Luke’s account of the Ascension provides the interpretive key to the future coming. “While they 
beheld, He was taken up; and a cloud received Him out of their sight… this same Jesus, which is 
taken up from you into heaven, shall so come in like manner as ye have seen Him go” (Acts 1:9–
11). The “like manner” (hon tropon) clause binds the two events together: Christ’s departure and 
His return share the same mode—visible, personal, and in a cloud of glory. The cloud of the 
Ascension thus anticipates the cloud of the Parousia. To reinterpret this as an invisible act of 
judgment is to contradict the narrative witness of Luke–Acts and the testimony of the angels 
themselves. 

4.8 Revelation 1:7 as Canonical Culmination 

Revelation 1:7 gathers all previous theophanic threads into a single climactic statement: 
“Behold, He cometh with clouds; and every eye shall see Him.” The verse fuses Daniel 7:13 and 
Zechariah 12:10–12, combining exaltation and mourning into one universal revelation. The 
phrase “every eye shall see Him” refutes any notion of invisibility or mere symbolism. The 
structure of the text demands visible manifestation: Christ comes (verb of motion) with clouds 
(medium of theophany), and every eye shall see (object of vision). 

Throughout Revelation, this motif recurs consistently: the Son of Man seated “upon a white 
cloud” (Rev. 14:14), the temple filled “with smoke from the glory of God” (Rev. 15:8). These 
are not metaphors for judgment but direct continuations of the Sinai and Temple imagery—the 
manifestation of divine glory in eschatological form. 

4.9 The Canonical Trajectory Summarized 

Canonical Stage Function of Clouds Theological Significance 

Sinai (Exodus 19–24) 
Visible descent and 
revelation 

Establishes divine presence and 
covenantal voice 

Tabernacle / Temple 

(Exod. 40; 1 Kgs. 8) 
Indwelling and habitation 

Signifies continuing presence and 
glory 

Prophets (Isa. 19; Joel 2; 

Zeph. 1) 
Accompaniment of divine 
intervention 

Theophanic manifestation in 
judgment and deliverance 

Daniel 7:13–14 
Heavenly exaltation of the 
Son of Man 

Divine enthronement and universal 
dominion 

Gospels (Matt. 17; 24; 26) 
Visible revelation and 
promised return 

Continuity with Danielic theophany 

Acts 1:9–11 
Ascension in theophanic 
cloud 

Pattern for visible return 

Revelation 1:7; 14:14 
Climactic eschatological 
manifestation 

Universal visibility and glory of 
Christ 
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The trajectory is uniform: clouds mark divine presence, not divine absence. From Sinai to 
Patmos, the cloud is the form of revelation—light clothed in mist, glory veiled for the sake of 
mercy yet destined for unveiling. 

4.10 Conclusion 

The canonical pattern allows no room for the preterist abstraction that “clouds” represent 
invisible judgment. In every era of redemptive history, the cloud has revealed, not hidden, the 
glory of God. The theological logic is consistent: God descends in the cloud, dwells in the cloud, 
departs in the cloud, and will return in the cloud. The same visible manifestation that led Israel 
through the wilderness and received Christ at His ascension will accompany Him at His return. 
To “come with clouds” is therefore to appear in glory, not to act unseen in providence. 
Revelation 1:7 thus stands as the culmination of the biblical theology of theophany—a promise 
not of symbolic judgment, but of unveiled presence. 

5. Contrast with Preterist Reductionism 

5.1 Introduction 

Having demonstrated that “clouds” in Scripture consistently mark divine manifestation, we must 
now examine how preterism redefines this imagery and the methodological implications of that 
redefinition. The preterist model is not grounded in the lexical or canonical data but in a prior 
commitment to a temporal limitation: that every prophecy concerning Christ’s coming must 
have been fulfilled within the first century. This presupposition determines interpretation rather 
than emerging from it. As a result, the preterist system must convert visible, eschatological 
events into symbolic, historical judgments. The “coming with clouds” of Revelation 1:7, 
therefore, becomes a metaphor for divine judgment upon Jerusalem—a reading that depends on 
several identifiable logical and hermeneutical fallacies. 

5.2 The Fallacy of Category Confusion 

The first error is a category mistake: conflating the mode of divine presence with the instrument 

of divine judgment. When Scripture speaks of the Lord “coming with clouds,” it describes His 
personal manifestation; when it describes judgment through armies or nations, it speaks of His 
providential instruments. Preterism collapses these categories, treating the historical agents of 
judgment—the Roman legions—as the visible expression of Christ’s “coming.” 

This confusion is analogous to claiming that a king “comes in battle” merely because his army 
fights on his behalf. The biblical writers, however, distinguish between the Lord’s appearance 
and His agency. Isaiah calls Assyria “the rod of [God’s] anger” (Isa. 10:5), but he never 
identifies Assyria itself with the Lord’s appearing. Preterism erases this distinction, thereby 
reducing theophany to providence and presence to absence. 

5.3 The Fallacy of Equivocation 
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Closely related is the fallacy of equivocation, wherein the meaning of “clouds” shifts without 
warrant. Throughout Scripture, “clouds” signify visible phenomena—natural or theophanic—but 
in the preterist scheme, they are redefined to mean “judgment.” This semantic shift lacks lexical 
support. No biblical author ever employs “clouds” as a self-contained symbol for wrath or 
destruction. The figure of “storm clouds” may accompany judgment, but it never replaces the 
divine person who acts within them. 

This error exemplifies what James Barr termed illegitimate totality transfer: importing the effects 
of divine appearances (e.g., judgment) into the meaning of the symbol (e.g., cloud) and treating 
those effects as the symbol’s definition. In doing so, preterism transforms the visible into the 
invisible and the revelatory into the metaphorical—precisely the opposite of biblical usage. 

5.4 The False Dichotomy of Literal and Figurative 

Preterists also commit a false dichotomy by assuming that language must be either literal or 
figurative, never both. They argue that since apocalyptic imagery is symbolic, it cannot describe 
a literal event. Yet this is a false dilemma. Biblical symbols communicate literal realities; they 
are the means by which transcendent truths are made visible. The “cloud of glory” may be 
figurative in form but literal in occurrence. 

Ryrie and Craven both observed that the literalist does not deny figures of speech but interprets 
them according to normal linguistic laws.¹ The prophets, likewise, used figurative language to 
describe real events: the thunder and smoke of Sinai, the glory filling the Temple, the fire in 
Ezekiel’s vision. Figurative description and literal fulfillment coexist seamlessly in biblical 
revelation. Preterism’s dichotomy is therefore an artificial barrier imposed upon the text, not an 
exegetical insight derived from it. 

5.5 Circular Reasoning and the Time-Text Premise 

The preterist system is further characterized by circular reasoning. It begins with the premise 
that all eschatological “comings” must have occurred in A.D. 70 because Jesus said, “this 
generation shall not pass.” Every passage is then interpreted to fit that premise. When evidence 
contradicts it—such as the visible nature of Revelation 1:7—the preterist appeals again to the 
same premise as proof that the “coming” must be symbolic. The argument thereby validates 
itself rather than the text. 

This circularity replaces exegesis with system-preservation. Instead of allowing Scripture’s 
lexical and canonical data to define meaning, preterism forces all meaning into the mold of first-
century fulfillment. The conclusion precedes the evidence, and interpretation becomes tautology. 

5.6 Inversion of the Analogy of Faith 

Sound hermeneutics requires that obscure passages be interpreted by clearer ones—a principle 
known as the analogia fidei. Preterism inverts this principle, using ambiguous temporal 
statements (“this generation,” “the time is near”) to redefine clear descriptions of visible, 
glorious return. The unambiguous imagery of Revelation 1:7, Acts 1:9–11, and Matthew 24:30 is 
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subordinated to the uncertain scope of a single idiom. The result is a hermeneutical inversion: 
what is clear becomes obscure, and what is obscure becomes the controlling key. 

The literal-grammatical method, by contrast, allows the clear passages to interpret the 
ambiguous. The explicit statements of visibility and universality—“every eye shall see Him”—
must govern the interpretation of relative time indicators, not the reverse. Preterism’s failure to 
maintain this priority undermines the coherence of its entire system. 

5.7 The Contradiction of Invisible Theophany 

Perhaps the most striking inconsistency of the preterist view is its assertion of an invisible 

theophany—a “coming” without appearing. Scripture defines divine “comings” as acts of 
revelation; they are seen, heard, and experienced. To posit an invisible “coming” is to negate the 
very concept of revelation. Theophany, by definition, is manifestation. An unseen theophany is a 
contradiction in terms. Thus, the preterist notion of Christ “coming” in A.D. 70 invisibly through 
providential judgment is not only exegetically indefensible but conceptually incoherent. 

5.8 Logical and Hermeneutical Collapse 

Fallacy / Error Description Effect on Interpretation 

Category Error 
Confusing divine presence with divine 
judgment 

Substitutes providence for 
theophany 

Equivocation 
Redefining “clouds” as abstract 
“judgment” 

Alters lexical meaning 

False Dichotomy 
Treating literal and figurative as 
mutually exclusive 

Negates prophetic realism 

Circular Reasoning 
Using time-texts to prove first-century 
fulfillment 

System-preserving tautology 

Inversion of Analogy of 

Faith 
Letting obscure texts override clear 
ones 

Distorts biblical coherence 

Theological 

Contradiction 
Proposing an invisible theophany 

Denies the nature of 
revelation 

Each of these fallacies exposes the same underlying issue: preterism’s departure from the 
ordinary sense of language. Its methodology transforms revelation into metaphor and history into 
allegory, sacrificing the integrity of Scripture to preserve a prior chronological assumption. 

5.9 Conclusion 

Preterism’s reinterpretation of “clouds” as metaphors of judgment is logically inconsistent, 
linguistically unsustainable, and theologically incoherent. It commits a category error by 
confusing presence with action; it equivocates on language; it posits a false dichotomy between 
literal and symbolic expression; and it sustains itself through circular reasoning that inverts the 
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analogy of faith. The result is a hermeneutical reductionism that denies the reality of divine 
revelation. 

By contrast, the biblical data affirm that “clouds” consistently signify visible, glorious 
manifestation. The God who appeared in the cloud at Sinai, dwelt in the cloud at the Temple, and 
ascended in the cloud at Olivet will return “with clouds.” His coming will not be hidden in 
judgment but revealed in majesty. Revelation 1:7, therefore, cannot be reduced to a metaphor of 
providence; it stands as the prophetic promise of unveiled presence—the climactic theophany of 
the age to come. 

 

¹ Ryrie, Dispensationalism Today, 86–87; E. R. Craven, in Lange, Commentary on Revelation, 
98. 

6. Hermeneutical Validation: Literal and 

Historical Fulfillment 

6.1 Introduction 

The preceding analysis established that preterism’s symbolic reinterpretation of “clouds” lacks 
lexical or canonical warrant. 
To explain why the futurist interpretation alone preserves exegetical and theological integrity, we 
must examine the hermeneutical foundation upon which all sound interpretation rests: the literal-

grammatical method. 
This method, affirmed from the Reformation onward, interprets Scripture according to normal 
linguistic usage and the historical context of the author and audience. 
It insists that figures of speech communicate real events and that prophetic symbols represent 
tangible realities, not abstract concepts. 
Through this approach, prophecy maintains its verifiability and God’s speech retains its 
reliability. 

6.2 The Literal-Grammatical Principle 

The literal-grammatical (or grammatical-historical) principle interprets the Bible by the same 
linguistic rules governing all coherent communication. 
As Charles Ryrie explained, “Literal interpretation is simply the plain or normal meaning of 
Scripture; the recognition that figures and symbols convey literal truth, and that meaning is 
determined by grammatical and historical considerations.”¹ 
This method is not naïve literalism but the disciplined recognition that language functions by 
stable semantic conventions. 

E. R. Craven clarified the point over a century earlier: “The literalist is not one who denies that 
figures or symbols are used in prophecy… his position is simply that the prophecies are to be 
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normally interpreted, that which is manifestly figurative being so regarded.”² 
This approach preserves communication’s integrity by respecting both form (figurative 
language) and referent (literal reality). 
Symbols have meaning because the realities they represent exist. 

By contrast, preterism’s symbolic hermeneutic detaches form from referent. In doing so, it 
replaces revelation with suggestion. 
When the words of Scripture no longer describe objective reality but merely evoke theological 
impressions, prophecy ceases to be prophecy; it becomes allegory. 

6.3 Historical Context and Authorial Intent 

Louis Berkhof emphasized that sound interpretation demands historical empathy: “The 
interpreter must transfer himself mentally into the first century, understanding the author’s 
world, audience, and intent, rather than transplanting the author into his own.”³ 
Applied to Revelation 1:7, this principle means that “coming with clouds” must be understood as 
a first-century Jew would have understood it—in continuity with Sinai, Daniel, and the Psalms, 
not as an abstract idiom for divine judgment. 

The Jewish apocalyptic imagination expected a visible manifestation of divine glory. 
When Christ declared that the Son of Man would come “with the clouds of heaven,” His 
listeners—saturated with Danielic imagery—would have understood a literal appearance of 
divine majesty, not a symbolic act of destruction. 
The preterist reading therefore fails the test of historical plausibility; it imputes to the biblical 
writers a mode of metaphor foreign to their thought world. 

6.4 Literal Fulfillment and the Integrity of Prophecy 

Biblical prophecy is not speculative prediction but performative speech—the declaration of 
events that will occur in real history according to divine intention. 
For prophecy to retain integrity, fulfillment must correspond to prediction in order, content, and 
magnitude. 
A prophecy of visible return cannot be fulfilled by an invisible judgment any more than a 
promise of resurrection could be fulfilled by “spiritual renewal.” 
Similarity is not sameness. 
The fulfillment must match the nature of the promise, or the credibility of revelation collapses. 

Thus, if “every eye shall see Him” (Rev. 1:7) is reinterpreted as a figurative “recognition of 
judgment,” the correspondence between word and act is destroyed. 
The prophet’s meaning becomes indeterminate, and divine veracity is compromised. 
Literal fulfillment alone preserves both the referential truth of the text and the moral 

trustworthiness of the God who speaks. 

6.5 The Futurist Reading of Revelation 1:7 
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Applying the literal-grammatical hermeneutic to Revelation 1:7 yields a coherent and self-
consistent interpretation: 

1. “He cometh” — denotes personal, visible arrival, as confirmed by Acts 1:11. 
2. “With clouds” — recalls Daniel 7:13 and Exodus 19:9, signifying theophanic glory. 
3. “Every eye shall see Him” — requires global, physical visibility, excluding localized 

fulfillment. 
4. “They who pierced Him” — reaffirms continuity of covenant accountability (Zech. 

12:10). 
5. “All tribes of the earth shall wail because of Him” — expands the event to universal 

scope and recognition. 

Each clause interprets the next. The language of sight, universality, and visible glory eliminates 
any notion of an invisible “judgment coming.” 
The futurist reading honors both grammar and context, whereas the preterist reading survives 
only by violating both. 

6.6 Preterism as Hermeneutical Regression 

The preterist approach revives the allegorical hermeneutic characteristic of pre-Reformation 
exegesis, wherein meaning was found not in the words of Scripture but in perceived theological 
correspondences. 
This method, once employed by Origen and the Alexandrian school, erodes authorial intent and 
replaces exegesis with ingenuity. 
By reading the apocalyptic symbols of Revelation as mere metaphors for first-century events, 
preterism substitutes theological convenience for linguistic discipline. 
Its hermeneutic is not grammatical-historical but conceptual-symbolic—a return to subjective 
allegory. 

This regression undermines the evidential function of prophecy. If fulfillment can be redefined to 
fit the interpreter’s paradigm, prophecy loses falsifiability and, therefore, truth-value. Historical 
realization is replaced by conceptual reinterpretation. 
The preterist “coming of Christ in A.D. 70” becomes unverifiable because it is unfalsifiable. 

6.7 The Literal Method as Theological Safeguard 

The literal-grammatical hermeneutic guards not only exegetical accuracy but theological 
coherence. 
If divine promises are fulfilled in ways contrary to their natural meaning, the character of God as 
truthful communicator is compromised. 
The God who spoke the universe into being does not traffic in equivocation. 
When Christ said, “I will come again” (John 14:3), His disciples understood a literal return of the 
same person who ascended (Acts 1:11). 
To reinterpret that promise as an invisible act of judgment is to dissolve the reliability of divine 
speech. 
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Literal interpretation, therefore, is not an arbitrary method; it is an act of theological fidelity. 
It affirms that revelation is rational, linguistic, and historical. 
Prophecy is not a riddle to be spiritualized after the fact, but a promise whose fulfillment 
vindicates both the Word and the God who spoke it. 

6.8 Hermeneutical Contrast Summarized 

Hermeneutical Principle Literal-Grammatical Method Preterist Symbolic Method 

Meaning of Words 
Determined by normal linguistic 
usage 

Reinterpreted by theological 
necessity 

Relation of Figure to 

Reality 
Figurative language describes 
literal truth 

Figurative language replaces 
literal truth 

Verification of 

Fulfillment 
Observable, historical 
correspondence 

Symbolic or subjective 
correlation 

Analogy of Faith Clear texts govern obscure Obscure texts reinterpret clear 

Theological Outcome 
Preserves divine veracity and 
hope 

Reduces prophecy to 
metaphorical history 

The comparison makes evident that only the literal-grammatical hermeneutic sustains the 
integrity of revelation. 
It respects language as a vehicle of divine truth and recognizes prophecy as the declaration of 
verifiable events within history. 

6.9 Conclusion 

The literal-grammatical method vindicates the futurist interpretation of Revelation 1:7 both 
linguistically and theologically. 
It ensures that prophecy remains verifiable, revelation remains coherent, and divine faithfulness 
remains intact. 
Under this hermeneutic, “He cometh with clouds” retains its historic meaning: a visible, 
personal, glorious return of Christ, witnessed by “every eye.” 
The preterist abstraction—an invisible act of judgment fulfilled in A.D. 70—fails every 
hermeneutical criterion: it is lexically unfounded, contextually inconsistent, and theologically 
unsustainable. 

In sum, the literal method protects the unity of language, history, and revelation. 
It upholds that the God who came in glory at Sinai and ascended in glory from Olivet will return 
in the same visible glory. 
Only such interpretation honors both the text of Scripture and the truthfulness of its Author. 

 

¹ Ryrie, Dispensationalism Today, 86–87. 
² E. R. Craven, in J. P. Lange, Commentary on Revelation, 98. 
³ Berkhof, Principles of Biblical Interpretation, 113–15. 
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7. Conclusion: Clouds, Glory, and the 

Integrity of Prophecy 

7.1 Recapitulation of the Argument 

The cumulative evidence of this study leads to a singular conclusion: in the biblical canon, 
“clouds” are never symbols of divine judgment in abstraction, but consistent indicators of divine 

manifestation. 
The Hebrew terms ʿānān and ʿāb, and the Greek nephelē, always carry the concrete sense of 
visible cloud, whether meteorological or theophanic. 
From the Sinai theophany to the Ascension and the promise of the Parousia, the “cloud” serves 
as the emblem of revelation—God’s glory made perceptible to His creatures. 

This lexical and canonical continuity dismantles the preterist reinterpretation of Revelation 1:7. 
The claim that “clouds” symbolize invisible divine judgment depends on a semantic innovation 
foreign to both the Old and New Testaments. 
No biblical text supports the notion of a “judgment-cloud” devoid of manifestation. 
Instead, Scripture portrays the Lord coming with clouds, attended by angels and radiance, seen 
by His people and feared by His enemies. 
The cloud is the robe of divine glory, not the cloak of divine concealment. 

7.2 The Hermeneutical and Theological Stakes 

The issue extends beyond semantics. 
It concerns the very nature of revelation and the trustworthiness of divine speech. 
If “clouds” and “coming” can be redefined symbolically to fit historical outcomes, the meaning 
of prophetic language becomes indeterminate, and the link between promise and fulfillment 
collapses. 
The literal-grammatical method preserves that link by respecting the normal sense of words, the 
historical context of revelation, and the observable correspondence between prophecy and event. 
Preterism, by contrast, breaks that link, substituting theological necessity for linguistic integrity. 
In doing so, it undermines the evidential basis of biblical prophecy and erodes the confidence 
that God’s Word means precisely what it declares. 

This hermeneutical divergence is ultimately theological. 
To treat prophecy as metaphor fulfilled in unseen judgment is to imply that God communicates 
ambiguously—that His revelations are veiled riddles whose meaning changes after the fact. 
But Scripture presents the opposite pattern: God reveals His acts in language that corresponds to 
their reality. 
When He promised to come with clouds, He meant to appear with clouds. 
When He said “every eye shall see Him,” He meant that every eye will literally behold Him. 
The fidelity of divine revelation depends upon that consistency. 

7.3 The Eschatological Implication 
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If the preterist view were correct, the eschatological hope of the Church would already be 
exhausted. 
The visible return of Christ would be replaced by an invisible act of providence, and the promise 
of universal revelation would have been fulfilled in local catastrophe. 
Such a reading not only impoverishes the text but dissolves the blessed hope itself. 
By contrast, the futurist interpretation preserves the linear and teleological nature of redemptive 
history. 
The God who once descended in the cloud will again appear in the same glory. 
The Parousia remains a historical event awaiting realization, not a metaphor satisfied by Rome’s 
conquest of Jerusalem. 

This hope is not sentimental expectation but theological necessity. 
The resurrection, judgment, and renewal of creation all hinge upon a visible return. 
Without it, eschatology becomes symbolism and redemption loses closure. 
The clouds that once veiled divine presence will, at Christ’s return, unveil it fully—the transition 
from revelation in shadow to revelation in splendor. 

7.4 Final Synthesis 

The findings of this study can be summarized under three converging affirmations: 

1. Lexically, “clouds” signify theophanic visibility, never abstract judgment. 
2. Canonically, the motif progresses consistently from Sinai’s glory to Revelation’s 

Parousia, unbroken in meaning and function. 
3. Hermeneutically, the literal-grammatical method alone preserves this continuity, 

ensuring that language communicates reality and prophecy retains verifiable fulfillment. 

Thus, Revelation 1:7 cannot describe an invisible or metaphorical event. 
It is the definitive announcement of the climactic theophany—the moment when the glorified 
Christ will return “with clouds,” the same visible clouds that received Him at His ascension. 
Every eye shall see Him, and every nation shall acknowledge His sovereignty. 

7.5 Glory Revealed, Not Judgment Concealed 

The theology of the cloud in Scripture is a theology of revelation, not concealment. 
The cloud conceals only to reveal; it veils transcendence only to make glory bearable. 
When the Son of Man comes “with clouds,” He comes not hidden in wrath but manifest in 
majesty. 
The visible splendor of His presence will transform the symbol into substance, the promise into 
fulfillment, and the faith of the Church into sight. 

Thus ends the canonical arc of theophany: 
The God who once spoke from the cloud, who guided Israel by the cloud, and who ascended in 
the cloud, will return in the cloud to dwell eternally with His redeemed. 
In that day, prophecy will yield to vision, and the words of Revelation 1:7 will stand fulfilled in 
their plain and literal sense: 
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“Behold, He cometh with clouds; and every eye shall see Him.” 

Even so—Amen. 
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